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Question 1: The last twenty years have brought
forth a young generation taking more than a casual
interest in the teachings of the Holy Quran. The
elderly no longer try to keep the young away from
the Quran saying, ‘Do not touch the Holy Quran!
You cannot understand or make any deductions
from it!™

Now, the young people themselves are eager
to understand and infer from the Quran, They
want to draw as many inferences from it as they
can. Indeed, they have managed to come up with
some valid and remarkable deductions.

At the same time, many a young person has
encountered numerous deviations in understanding
and interpreting the Quran, On the one hand,
interpretations and cxegeses have been offered
which are arbitrary conclusions. On the other hand,
many meanings for some Quranic teachings have
been suggested,

The question is what should be done to
enable the young people, with their limited
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capabilities, to benefit from the Holy Quran. Could
you propose a suitable method?

Ayatullah Beheshti: A few years apo, 1 con-
ducted discussions on Quranic exegesis. I had given
explanations including a detailed explanation of

the following Quranic verse which I had prepared
in advance:

DLSIT 21 5h SLaSas T hua CLSITELIE U1 015 b
onlplaz Ay

“He it is Who bas revealed the Book to you
(Mubammad), the scripture wherein ave explicit
revelations — they are the Mother of the Book
and others are implicit. But those in whose pearts
there is preverse doubi, they follow the part af it
which i implicit seeking (to cause) dissension by
trying to give it (their own) exegesis. None knows
its exegesis except God and those who ave bound
in their knowledge say, 'We believe in it — it is all
from our Lord..." " (3:7)

Fortunately the explanation of the above
verse has been recorded on tape, Therefore | sug-
gest, in the first place, they may refer to the dis-
cussions which are available on cassette. If con-
sidered appropriate, then they may be placed at
the disposal of those seekers of the Truth, who are
nterested in understanding the Quran, Otherwise,
this brief reply to your question here may be com-
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municated to those interested, However, it will be
short and unprepared and I doubt if it will give you
the full explanation. Therefore, 1 shall try to an-
SWEr your questions distinetively, point by point.

First, there is no doubt that the Hely Quran is
not more or less a prerogative of any specialized
group. No doubt, the Holy Quran has been reveal-
ed for the use of everyonec. This has heen
emphasized in many of the Quranic verses. The
Quran always stresses that it is the Book of instruc-
tion to the virtuous, It clarifies and enlightens the
universal truths and human duties in as much as
could be directly used by anyone instrucred by the
Prophet, peace and the mercy of God be upon him
and his descendants.

In the history of Islam. we repeatedly come
across people who were non-Muslims and hostile
to Islam who listened to some of the Quranic
verses. From whatever they could understand from
it, there arose in their hearts a sort of love and
excitement towards Islam as to eventually lead
them to becoming Muslims.

When a divine command was revealed or when
a divine order to carry.put jihad (religious and
spiritual struggle in the way of God) came to the
‘Prophet, the latter conveyed the same to the
people through the oral process of the Quran. The
listeners could easily comprehend what was expec-
ted of them.

There could be little doubrt that both the prin-



ciples, that is, the basic concepts of the Quran and
its implicit verses were meant for everyone's com-
prehension. This was made abundantly clear in the
Quran itself and confirmed by those familiar with
the history and life of the Propher, Accordingly,

the Holy Quran is not meant for a select few, It
is addressed to all peoples in commaon.

Secondly, that which is commonly perceiv-
able in the Quran is in the Arabic language of the
Prophet’s time. What is more, the Quranic revela-
tions manifested themselves orally through one
commonly understood spoken language.

The Quran has not been revealed in writing,
50 as to provide scope for any polemics. Its verbal
character was not dissimilar to that of any cxplana-
tion now, face to face. It is quite unlike the man-
ner  of reading an authored book from the begin-
ning to the end.

A certain idea or sense was inspired in the
mind of the Prophet and he passed it on verbally to
the people around him Then what the Prophet
spoke was written down and memorized .



In short, three points are to be noted:

* The Quran is in the Arabic language

* The language is that of the Prophet's time

* The Quranic verses were revealed verbally
and passed on from one person to another. Even-
tually it was memorized and recorded in writing.

Those interested in understanding the Quran
should pay elaborate attention to the ahove points.
Above all, they should know the Arabic of the
Quran. This is inevitable because understanding
from the original language is essential. The Arabic
language must be learned thoroughly in order to
easily and dircctly grasp the meaning of the
Juranic verses.

Unfortunately these days a negative tendency
is noticeable among very good, likeable and well-
intentioned friends. They hasten to infer the mean-
ing of the Quranic verses. Without acquiring pro-
ficiency in the Arabic language, they try to clarify
without even a preliminary knowledge of Arabic
grammar. They only tely on Arabic-Persian dic-
tionaries and glossarics of Quranic terms. In doing
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so they are liable to commit some silly and ridi-
culous mistakes. Nevertheless, they often acce
their mistakes gracefully when pointed out an;
explained.

Familiarity with Arabic grammar (conjugation,
inflexion, syntax)and ability to select an apt mean-
ing from among those given in a dictionary are
prime requisites for understanding the Quran. It is
equally important to acquaint oneself with the
kind of language and the culture of Arabs of the
Hijaz, Najd and Yemen and other areas in which
the Prophet addressed the people, The Quranic
Arabic pertains to that vear and those regions
Everyone familiar with languages know that they
are dialectal changes from region to region, from
one societal group to another.

It is quite possible that a word conveved one
meaning thirteen hundred years ago and the same
word may have come to mean something new to-
day. One should be careful about ascertaining the
meaning, significance and nuances of the Quranic
roots, so as to conform to the original connorations.
If we come across a word in the Curan, the mean-
ing of which today happens ro delight us, this
should not prevent us from making sure about
what it had meant originally, For it is quite pos-
sible that words may have different meanings to-
day from the original. It will not be correct to
attribute today's meanings to something which was
meant differently at the time of the Quranic
revelations.
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A case¢ in point is that of a friend who attemp-
ted a treatise on the nature and the CQuran. He
extracted those verses in the Quran which had a
bearing on nature. Then he proceeded to analyze
and explain the same. | looked at one of his writ-
ings and noticed that he mistook the meaning of
some words. He understond those words in the
modern, rather than the miginal, context.

For example, his writing contained the verse:

5_. - l"' .-l-.:ll
Gs” jyT o o'

“Have we mot made the earth a receptacle.”
(77:25)

He interpreted the above verse to mean that
the earth was like a fast-flying bird and then ex-
plained the motions of the planets. This mistake
arose hecause he had looked up the word fifat
{recegtacle]l in the dictionary and selected the
meaning; ‘A fast-flving bird’. He concluded that
from the Quranic point of view the earth mowves
like a bird. 1 advised him to see if the word kifat
had the same meaning at the time of revelation of
the Quran and find cut if it had not evolved in the
course of time, o as to give a different meaning
now. Also, I pointed out that he should take into
consideration the Qruanic verse following that in
which the word Eifar appearcd. For these two
verses are interlinked so as to mean:

Bl 2L B Sa3NT s 110
"Have We not made the earth a receptacie for
?



both the living and the dead. "

How can the meaning of a fast-flying bird fit
the reference to the dead? Clearly it does not,

Reference to standard dictionaries used in
rescarch would confirm that the earth is a recepta-
cle (something thar draws others together to itself)
for the living and the dead. Inside the ground,
burrowing animals live and the dead lie buried.
Sometimes, layers of silt left behind by floods bury
creatures which eventually become fossils. The
original meaning and significance of words may be
lost when some new sense used today is applied to
them. This kind of paraphrasing or interpretation
is not correct.

One should refrain from paraphrasing or putt-
ing new meanings into old words, One should veri
fy: whether or not a word meaning something in
the Prophet’s time has not come to mean some-
thing clse today, cspecially if any modern meaning
is not found in the old dictionaries, which itself
indicates that the meaning one is looking for was
not in vogue in the Prophet’s time.

The above explanations concern the second
major point of consideration for improved unders-
tanding of the Quran, 1t calls for verification of the
meanings conveyed by the Quranic terms or verses,
It is but natural}thar any sense convyed verbally or
in_writing during one period of linguisties history
reflects t%m socio-cultural conditions of that time.
Any spoken or written word cannot be understood
in the proper sense without reference to the origi-
nal context,

Accordingly it is reasonable to assume that
10



the context of 1 spoken or written word facilitared
proper understanding on the part of the original
listener or reader, For instance, let us consider the
time of the Battle of Uhud. The relevant Quranic
verses were addressed to Muslim combatants in
the battlefield, facting, witnessing and observin

real situations and problems. They could weﬁ
understand the divine revelations conveyed in the
relevant Quranic verses. One who was not present
in that battlefield can hardly feel the direct impact
of the verses on the original listeners. One can only
visualize the scene after studying the relevant
history. Presence on the scene which a Quranic
verse refers to, enmabled the original listeners to
fully understand and properly visualize its meaning
and significance. This was difficult for those who
were contemporaries of the fighters but not among
the latrer ar the bartlefield,

It would be all the more remote for readers of
the Quranic verscs in any subsequent century:
‘Presence’ in a situation that has occasioned 2
Quranic verse can only be felt through proper
visualization of the same on the basis of historical
evidence. By means of imvestigation and study of
history, proper and relevant understanding of the
(Juran can be achieved.

In this connection there are many books writ-
ten by researchers in the past concerming the
oceasions on which the Quran was revealed. Among
these, two books are quite famous. One is Asbab af-
Nuzuwl Wabidi and the other is Asbab al-Nuzul
Suyuti. There are other interesting books, too, in
this regard. Aside from those, it is necessary to
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make a thorough study of Islamic history pertain-
ing to the time of the 5;; ranic revelations,

Third, as mentioned earlier, the Quran is not
something written down to start with. It is nort the
same thing as a book by a writer. On the contrary,
it is a mﬁectirm of the divine revelations through
the Prophet over a period of twenty-three years,
in_connection with different episodes and in rela-
tion to various conditions, Then it came out in the
shape of a Book and a set of Quranic collections.

Even so, the revelations have not been arrang-
ed in their chronological order. Research into the
occasions of the revelations has resulted in the
position that some earlicr verses (revelations)
appear at the end of the subsequently revealed
ONES OT Suras.

Accordingly, if it is found that any clear and
selfevident meaning of one verse is not matched
by an appropriate and fully coherent relationship
with the earlier or later verses, we should not has-
ten to any doubtful conclusion. On the contrary,
we should not try to find a distinctive meaning
for a verse which coheres with that of the verses
preceding it.

Fourth, in many of the Quranic verses, the
same auxiliary verb or adjective that is found in a
verse appears at the beginning of the next one. In
other word, two parts of the same long sentence
appear as two verses. Many instances like that can
be found in the verses of Sayhabi, wherein a line in
4 couplet is not a complete sentence so that the
next line (in the following couplet) supplies the
residual part of the sentence.
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Lack of attention to this peint can lead to
mistakes in understanding the Quran. In the case
of tl}t aforecited example, Kifat, the sentence of
the first verse is completed by “i;b;,’g el

in the next. Otherwise, viewed in isolation, the
aforecited Arabic phrase constituting a verse makes
no sense, not to speak of any complete sentence by
itself. The two words, amwata and ibya, are learly
Eatt of the preceding verse. The word kifar could

e grammatically and meaningfully related to the
phrase, ibya wa amwata in the next verse,

If we atribure the meaning of a fast-flying
bird to the word, the latrer becomes a noun unrela-
ted to the phrase ihya we amwats, Even if we take
It to mean a receptacle, the phrase cannot be easily
related to it in grammatical terms. Then the word
kifat can only be understood as an adjective for the
words ibya wa amwata, Byl 2 1a

Furthermore, it can be inferred that in the age
when the Quran was revealed, if the original mean-
ing of the word kifat were ‘a fast-flying bird’ its
use in the context of the sensc conveyed by the
two verses weighs heavily in favor of the conclu-
sion that it means a ‘receptacle’ rather than a ‘fast-
flying bird".

Fifth, there are verses revealed atr different
times but referring to the same subject. The revela-
tion of one verse may have been followed by some
other relevant ones revealed two years later, bear-
ing on the same subject bur under new circums-
tances. The subsequent verses reflect the newer
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conditions while completing the sense conveyed in
the preceding verses. This is a normal thing em-
ployed by practically every speaker or writer.

For instance, if we want to find out what
Islam says about a eertain subject, we should pro-
perly identify all the relevant Quranic verses and
arrange them in chronological order, so as to ascer-
tain the final pesition of the Quran on the subject.
That is why the Quran is described as being arrang-
ed so as to allow one part of it to determine the
meaning and significance of the other,

4%

Six, when we say that the Quran was revealed
under particular conditions of history so as to he
specific to the problems of the time and place we
should not ignore the fact that the Book is of time-
less and universal significance, The Quranic verses
could never have been meant just for any specific
circumstances of the hi::tnril:;dj period of its revela-
tion. The Quran is meant to be applied to other
epachs and places too.

The universal si;],znifi::smcc of the Quran is

mentioned in the Book itself when it describes the
Prophet as

“‘i E-—r.ﬁ E-—J+ ¥

( AFWEIE) 1,0 ol

The Prophet’s mission could not be restricted
to his time. The Quranic verses imply their univer-
sal applicability to other places and times as well.

To spread the message of the Quran every-
where and through successive periods of time is a
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task greater than any ordinary effort at simply
understanding of the Quran. It requires far more
qualitative understanding and mastery of the entire
CQuran.

We cannot believe that the above task is pos-
sible for {just anyone. Even an Arab listener of the
Prophet fortunately present at the times and places
of the Quranic revelations could not have easily
understood the far reaching meaning and signifi-
cance of the verses, extending in historical time
and space. This extraordinary task is one thar calls
for special knowledge.

Seven, the Quran applies to the various inter-
woven dispositions of human heings including their
spiritual and/or psychological metivations in parti-
cular, The Quranic impact on humanity is variable,
oo,

A Quranic verse may fire the imagination of
one person. It may register no more than just or-
dinary reading effect on another. Mo wonder,
different people understand and interpret the
same Quranic verse in different ways.

Sometimes one may come across a promising
young person with willingness to learn and quench

is thirst for knowledge. He may well achieve a
lively and interesting comprehension of the Quran.
Anyone, including a specialist, who lacks the moti-
vation and positive elan mentioned above cannot
deduce any really appealing and fine points from
the Quran. This is something te be borne in mind
with regard to the study of the Quran 25 well as
other matters of religions and human significance.

On my part, I shall be always happy to notice

15



exceptional and remarkable deductions from the
(uran provided these statisfy one condition. The
condition 1s that the person who makes the deduc-
tion should clarify that it is his own deduction and
it may not represent the true position. Why so? It
is because of the need to safeguard the originality
of the Quranic verses and to allow others to infer,
too. None can really claim that what he has inter-
preted over the extent and sense of the original
meaning. There always remains the possibility that
someone else may come up later on with a lar
maore progressive, satisfying and intricate but clear
explanation. If so, how can we close the door on
the latter?

| have myself believed in the dynamic possibi-
lity of understanding and interpreting the meaning
and significance of the Quranic verses. In my dis-
cussions on how to make use of the Quran, [ have
always been tempted to atwribute a particular
meaning to a Quranic verse, However, | have tried
not to confuse my understanding or deduction
with any need ro translate it literally into Persian,

My advice is that one should keep his under-
standing of a Quranic verse separate from his inter-
pretation of the same. This is for the simple reason
that a far berter understanding by someone else
15 possible or it exists. That means just as one treats
his deduction with selfimportance, one should also
allow another the latter’s own sense of importance.
This is what is meant by dynamic understanding
and inferences, which may differ in degrees of
comprehension, too,

Eight, there could be strange deviations in the
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dynamic process of deductions. To eite an example,
| eame across a former theological student who had
successfully completed his course of study and had
passed the level called sath (that is, completed the
courses dealing with the texts) which he began to
teach in his town. He brought a 300 page explana-
tion of two initial Quranic verses tor my perusal.
He wanted my comments before having 1t printed.
He said that it was just possible that once publish-
ed ag it was, it might create problems later on
which could be avoided if caught before being
printed. He thought it would be better to subject
its controversial points for my examination.

I read its first twelve pages and felt obliged to
readily write down a seven page critique about
twelve pages. Then | wrote to the author asking
him to consider the justice of expecting a critic to
write 250 to 500 pages on a2 300 page Lreatise, as
he could imagine from the 7 page write up on the
first twelve papes of his. 1 proceeded with my
scrutiny of the subsequent pages. | shall now
recount what I encountered in them.

The wvoung author translated the Quranic
VErse:

ST e il o8 g5 8 0G0l 31 sehl1 48

Fstablish ritwal prayer, surely prayer keeps
fone) away from imdecency and evl (29:45)

He tanslated the above verse as: “Establish
the fire of revolution..” He explained chat salar
means the 'fire’ of revolution for the Quran says,
Critual prayer 15 @ prevention of vice and oppres-
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sive acts.” We have hundreds of millions of Mus-
lims of whom at least three hundred million may
regularly perform their ritual prayer, However, the
ritual prayers do not prevent them from commit-
:ing vice and sins. Where there are ritual prayers
and mosques, we see also prostitution and religious-
ly forbidden acts. It shows that the ritual prayers
we see among Muslims do not prevent vice and
forbidden acts on their part. Yet the Quran is ex-
plicit in saying:

fS:"!T_', E"“trT;_ri'i_ld-Eé '|=!Tqu‘l

Surely prayer keeps (one) away from in-
decency and evil,

If the word salat is taken to mean ritual pra-
yer, it would appear that the Quran’s claim may
turn out to be incorrect, In order not to atrribute
something false to the Quran, it is necessary to
consider another meaning of the word salar,

Then, the young man proceeded to redefine
the ‘arising’ before starting to perform the ritual
prayer:

3 e T'-_ylxjilj
as “the fire of reveiution is now established.”

Well, the foregoing is an example of the our
come of interpreting a Quranic verse according to
one’s own preconceived notions or opinions, This

is something unacceptable to every sensible person
(not to say ‘every individual Mushm’ or ‘everyone
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devoted to God and the Quran,) including a non-
Muslim or even an agnostic. They may well turn
around and say, ““That’s enough, Don’t project
our wishful thinking into the objective task of
interpreting the Quran,” . : ]

Now mn reply to the writer of the foregoing
explanation of salat we may point out: Yes. The
Quran is 2 book of revolution, Islam is a religion of
revolution. Quranic verses of revolutionary content
are manl;,v. But there is no shortape of Quranic
verses of revolutionary significance that we must
single out gad gamat al-salat for an interpretation
such as mentioned above. Dear sirl If you see
three hundred million persons who perform the
ritual prayer and their ritual prayers do not prevent
them from vice and forbidden acts thart is because
their ritual prayers are neither real nor effective.
The Quran says ritual prayers are capable of

reventing vice. But their ritual prayers are more ot
ess U er%i:::ial.

The ritual prayer is a kind of contemplation
and rememberance of God. For one who contemr-
plates God and constantly reviews one's awareness
of God with all one's heart and soul five times a
day, the rituzl prayer is indeed effective in safe-
guarding that person from any evil.

But, then, do people ‘fired’ with revolu-
tionary zeal find that it has prevented them one
hundred percent from all evil? Even the ritual
prayer of the devotee may not be one hundred
percent effective. Which revolutionary country is
there that can claim absolute conmel of vice? The
ritual prayer of the righteous, after all, is only one
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factor in distancing them from evil vice and betrayal

The meaning of ‘arising to establish the ritual
prayer’ is not difficult to understand. We say in
Persian: ‘The formalities of a celebration have been
established’, or ‘the preliminaries for thanksgiving
have been established.' These are of idiomatic
significance. In English they ‘say ritual prayers' and
not ‘recite’ the same. That is how idioms are used.
Lvery language has its peculiar way of explaining
things. This is not of any crucial importance, If you
say in Persian: “Have you said your ritual prayers?"
Probably it would cause laughter. One should say,
"Have you recited your ritual prayers?” In Arabic,
if we say, “Have you said your ritual prayers?”
bp-Lall 2153 (1Rt would seem ridiculous. We should
instead ask, “Have you prayed " =il [|&This is in-
dicative of the different ways of interpreting things
in different languapes.

Maoreover, gryam, arising, is a normal proce-
dural requirement of the ritual prayers. It comes
before the howing forward. These names assume
particular significance in the context of ritual
prayers and, as such, do not warrant consideration
of any other possible meaning such as the ‘fire of
revolution' tied up to ‘establishing’ the same.

The foregomng illustrates how the meaning of
Quranic verses is altered ar will by some opinionat-
ed interpreters. Can one of our dear, faithful and
chaste young men agree to mould a Quranic sense
like soft and pliable wax, or in any manner one
likes? Is it possible when the Quran has a definitive
weological framework, specific dimension of
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thought and a certain world perspective?

Sometimes it is said that the language of the
Quran is a coded and symbolic one. It is to be
clarified whether or not the sceretiveness of the
Quranic terminology is the same as that of cypher
exchanges of today’s political administrators and
the military, based on a key to the codes available
with the recipients for decyphering. Neither we
nor you can accept this suggestion, There is no-
thing totally secrer or mysterious about the Quran,
It is on the whole a very understandable Book. The
basic Islamic concepts cnunciated in the Quran
have simple meanings and straight forward indica-
tions for everyone's easy understanding,

Nine, an above average understanding of the
Quran requires special efforts, At some higher
levels of comprehension it is facilitated by revela-
tion which constitutes its source. The Prophet had
the utmost understanding through revelation,
which constitutes its source, Higher understanding
of the Quran was possible for the Imams too.
Others could have access to their superior under-
standing through their Traditions.

The ahovementioned superior understanding
concerns either the mysterious and symbolic mean-
ing explained or a broader meaning than that literal-
ly signified by the Quranic terms. In the latter case,
it is quite possible that the explanation in depth
may still be unclear to many. Only the Prophet
and the Imams could have explained them further.

Just as the Prophet was inspired to bring us
the CGuran, he could be expected ro have heen
similarly motivated to give conceprual explana-
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tions, as well, That the Prophet and the abl al-bait
(the Prophet's household) have heen arcribured
extraordinary ability to explain the Quran is clear
from their Traditions and sayings, too.

Exceptional understanding of the kind men-
tioned above is inevitable when the relationship
between a Quranic word and its meanin is estah-
lished without necessarily im roving the under-
standing. Another kind m‘Y symbolic understandin
concerns the relationship between a Quranic wore
and its meaning, whicE has been established in
not so simple and clear a manner as ro make its
initial understanding possible only for those who
can put in meaningful and dedicated efforts.

However, once someone comes up with a
clear explanation, the others find it no longer
difficult to understand and recognize the new
meaning attributed to a verse. This is also a kind
of deducing from the Quran but different from
that of the Prophet and the Imams.

Even in the above manner of deducing, we
should be very careful not to project our wishful
thinking into ‘any explanation which would mean
an undesirable opimonated interpretation. Any
personal bias or projection of one's own opinion
into an explanation of a Quranic verse, such as
lustrated in an example given earlicr concerning
ritual prayer, has been strictly opposed by the
Prophet and the Imams.

The writer of the 300 page explanation of
two Quranic suras was looking for what he wanted
to justify in terms of revolutionary content of the
Quran. He went about seeking revolutionary sense
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in the Quranic verses. The outcome was something
that anyone could see in their deviation from the
actual meaning of the Quranic words.

The question of elaborating the meaning and
significance of the Quranic verses according to
emergent needs in time and place also warrants
caution. It is based on the position that, beside
special knowledge of Islamic jurisprudence, one
sﬁzuld be knowledgeable in other matrers and
skills as well. An example of comprehensive under-
standing was demonstrated by the Imams, Project-
ing a (%uranic injunction on to a time and place
different from its own, calls for an adequate intel-
lecrual ahility and capaci% to do s6 which is hard-
ly noticeable in every scholar or researcher. An
Tmam has that ability and capacity. 5o does any
able leader who can discern the implications of a
real situation.

Accordingly appropriate elaboration of the
Quranic verses %cl] within the competence of the
Imamate. If what is signified by the Imamate is
taken in its absolute sense, the aforesaid inherent
ability to elaborate on the implicit and explicit
verses of the Quran could be construed as pertain-
ing to the successive Imam.

If it can be applied to other Imams in the
general sense of the term, then it will mean one’s
personal, intellectual attainments approaching that
of the earlier Imams. Otherwise, even the most
erudite Islamic scholar will most likely find it dif-
ficult to elaborate on the meaning am‘{significancc
of an intricate Quranic verse.

Ten, there are implicit verses in the Quran.
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Also, there are words, the meaning of which are
not very explicit, such as alif lam mim, yasin, kaf
ha ya ‘win sad and similar terms, Furthermore
there are words and sentences which convey some
obscure or mystical sense. Any focusing of atten-
tion on these for elaborate discussion will not be a
worthwhile or correct procedure. (n the contrary,
it will lead to attributing different meanings to the
Quranic verses which cannot be supported by clear
and proper evidence.

When a commentator formally declares that
his commentary is indicative of ::ni(utiﬂns 1o mys-
teries, or allusions, or symbols, or sarcasm, why
does he want to base his solutions on a book?"” We
should insist upon his unraveling the mystery with-
out first resorting to any key for the solution. No
doubt, there are some who profess to explain
Quranic terms like kaf ba ya ‘ain sad away by sug-
gesting that it was indicative of the abe's of Arabic
to the reappearance of Imam Zaman. Others ex-
plained it in their own particular ways. These ut-
tempts are really of a deviationist 'kind. These
should he avoided.

In the Quranic sura entitled ‘afi fwmran it is
said that the verses were further explicable by God
Himself and Ilis Messenger, the Prophet and the
subsequent Imams. Accordingly, one ought to be
carefnj:ll about the Quranic verses susceptible to
differential interpretation.

In my cxperience, I have come across two
kinds of lexicographic ambiguity concerning the
Quranic rerms: First, total ambiguity, as in the case
of alif lam mim and similar other Quranic expres-
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sions and second, relative ambiguity, in that a
(uranic term’'s meaning is pa,rtiaﬁ-;; clear, so that
beyond it the sense becomes implicit, impeding the
progress of the Quranie study and understanding.
In this event, one should absolutely refrain from
rewording or paraphrasing the keywords mn a
Cluranic verse.

In both cases above, any attempt at rewording
or paraphrasing a Quranic expression in the relative
context must be avoided. Semetimes a Quranic
word could be understood equally in two senses
and grasping of one to the exclusion of the ather
will entail doubt and uncertainty. In that case,
one should refrain from interpreting its meaning
beyond the point of clear comprehension so as to
avoid the likelihood of attrubuting a false meaning
to the Quranic word as it happens when one docs
not fully understand the Quranic use of the word.

With regard o a Quranic word’s relative
implicitness, it is quite possible that it gives clear
meaning up to a point. Beyond it, one aspect of
meaning may be superseded by multifarious others,
s as to make its implicitness relative to whatever
other meaning is applied. To the extent that the
same aspect or meaning is conveyed by the Quranic
word, the latter gives solid meaning and beyond
that, it remains implicit.

However, in drawing evidence from the
Quran, care should be taken to seriously avoid con-
troversial words and phrases such as indicated
above. This is emphasized in the Quran itsclf since
taking the multi-faceted words as the basis of one’s
interpretation is tantamount to creating seditions,
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disputes and avoidable differences, instead of
imparting anything positive and beneficial. That is
- why the Quran enjoins:

Roall sl dha a1  SA38 355 LS b 53T G
R R

Va5 for those im whose bearts there is
perverse doubt, they follow the part of it which is
wmplicit, seeking to {(cause) dissension, trying to
give it (their own) exegesis.,. "' (3.6)

Reading this we come to believe that we
know the exegesis and then the verses of the Quran
and their deep meaning whereas 31 AL 5L Wla la
“no one know their exegesis but God and those
Jirmly rooted in knowledge...” that is, the Propher
and the pure Imams who came to know the
exegesis from God.the Most High are the ones who
Can exegesize a verse,

While believing in the foregoing position, we
maintain that we are not like the Akhbaris (an
Islamic traditionalist subsect), who believed thar to
understand each and every Quranic verse we should
fall back upon the sayings, narrations and Tradi-
tions pertaining to the Holy Prophet and the plous
Imams. This is because we do not determine that
understanding the Quran had been specially con-
fined to the Prophet and the Imams only.

We say thar some Quranic verses are explicit
and not intrinsically susceptible to any implicit
interpretation and some others evidence clear pers-
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pectives. All people can understand these provided
they know the Arabic language — thart, too, of the
Quran, They should be ’Eamiﬁ:r also with the his-
torical circumstances of the revelations of the
Quranic verses. Above all, they should either
refrain from going bevond the point of their easy
comprehension or go beyond it by ocbserving the
procedural constraints mentioned earlier,

Eleven, there are some who, once they find a
Tradition or a narrative explaining some part of the
Quran, they jump to the conclusion that it
represented what the Prophet or Imam had said,
We should like to ask them as to who could say
with certainty that every Tradition ol narrative in
every book was really attributable to the Prophet
or Imam. Yes, if only we could be sure about it we
would certainly hold it in great estecm.

If the Traditions concerning the Prophet and
the Imams are those compiled by the Muslim
scholar, and are only authenticated, we can testify
to the fact that we %aw: definite evidence to refer
to in understanding the Quran, However, how
many of these Traditions could be verified as
correct interpretations of what the Prophet and the
Imams had said?

There is no doubt that many of the Traditions
cited in Quranic explanations lack documentary
evidence to substantiate the same. Whatever docu-
mentary proof is cited is mostly unreliable due to
alterations in the course of time, Even if this 15 not
s0, they may well represent the only source of in-
formation inasmuch as these could not be regarded
as evidence conclusive in itself.
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The foregoing makes it clear that our Quranic
exegesis ,%ives the consideration to the Traditions
without depending entirely on them. This position
has been endorsed by a majority of the great
ulema. We accept those Traditions which can be
only authenticated and the evidence for which is
irrefutable and consider them to be reliable in
explaining the Quranic verses, The explanatory
contributions of the Prophet and the Imams to our
Islamic heritage have been collected in some books
of Traditions.

However, Traditions lacking in supporting
evidence remain indefinitive and incnnr_-I[;sh:re_ 50
that we have no right te assign them a determining
role in the Quranic exegesis.

Our argument against unauthentic Traditions
Is tenable since it does not involve any private or
individualistic viewpoint. Tt is shared by all our
researchers in general. They approve of Traditions
fully substantiated by documentary proof and
other evidence. They readily accept '1‘ra£tim:s, the
contents of which are not implicit, but clear in
themselves, for verification,

Anything inferior to the quality mdicated
above has no determining or contributory role
whatever, It is of historical interest only. One
needs it as one does any history, Most of the Tradi-
tions by way of the Quranic exepesis are not subs-
tantiated by documentary evidence and many of
their meanings, too, are not clear.

In the exepesis of Ali ibn Ibrahim and that of
Imam Hasan Askari, peace be upon him, Traditiens
have heen discussed which included even those in
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al-Kulayni's book, kiteb al-kafi. Which learned man
roday can claim that Traditions such as mentioned
above are final in themselves? The late Ayatullah
Burougerdi in his lecutres on jurisprudence often
used the Traditions from Kitah al-Kafi, He discar-
ded some of them, ser aside some other contra-
dictory ones.

All this goes to show that in jurisprudence,
one has to be very cautious about the Traditions
used for exegesis. This is necessary in order to
identify all those Traditions pertaining to the
Prophet and Imams, They deserve every credit and
treatment with respect to them, They should not
be mistaken.

In one of the books on Traditions, we come
across a narrative concerning the Prophet to the
effect that there are always many speakers of
falschood who atwibute to the Prophet a saying
that 15 untrue. It is, therefore, not advisable to
accept everything they say. In fact, it they ascribe
any saying to the Prophet, its conformity with the
Quran should be verified. If it goes against the
letter and spirit of the Quran, it should be rejected.

What the book says is a timeless truth, whe-
ther or not viewed in the context of Islam. Its
veracity was evident before Islam, acknowledged
by all religions, recognized in every school of
thought and resgecred in every society . The lhars
and deceivers who cover the truth and give false
reports are everywhere in every walk of life,

Kitab al-Kafi and similar other books are
esteemable and carry intrinsic values, too, but
these do not fall in the category of absolutely true
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evidence. In other words, al-Kafi is not in any wa
as authentic as the Quran. Its author, al-Kulayni, is
indeed an enlightened and highly respectable
scholar but al-Kafi stands no comparison with the
integrity of the Quran. Even the Nabj al-Balagha
cannot match the Quran. Books of the late Saddug,
are not as valuable as the Quranic verses, Sum-
maries of none of these books can be construed ag
offering as good evidence as the Quran itself. These
are books which call for further research and
re-evaluation.

The Quran’s conclusive proof is its medium of
revelation, the Prophet. It is, therefore, authentic
and original. Likewise, Traditions attributed to the
Prophet and the Imams are similar to and as aceept-
able as the Quranic evidence, provided they are as
authentic as the latter,

Utilization of the Traditions and sayings in
the task of properly understanding the Quran is at
once 4 delicate and rigorous one — something
which requires suitable expertise and specialization.
Why? It 15 simply because some of the Traditions
are fabricared and, as such, unreliable and mislead-
ng,

The forcgoing explanations represent what
1 could manage to say extempore, for this inter-
view has afforded no rtime for me to prepare my
ANSWEr Lo your questions vigorously.

In conclusion, I would like to emphasize one
point. Those acquainted with the intricacies of
problems of social and ethical importance, as well
as of professional and intellectual significance, are
experienced, so as to be naturally able to make use
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of the Quran in a lively and worthwhile manner,
Never should one underestimate the findings of
knowledgeable exegesists, nor should one ignore
their interrprctati-:ms in any way, except where a
rocess of opinionation sets in, exceeding the
imits of proper exegesis, or where meanings begin
to be imposed on the Quranic expressions.

There are indeced very interesting and useful
Traditions in regurd to the Quranic exegesis. These
are worth mentioning in one’s own exegesis. How-
ever, often they cannot be construed as determin-
ing factors in one’s own proper exegesis. The deter-
minats in understanding and interpreting the Quran
can be only those Traditions which are completely
reliable and sarisfactory, recalling whatever saying
is attributed to the Prophet or an Tmam.

Suspect Traditions, even correct ones which
conform to the Science of Hadith and those for
which secondary or substantive evidence is obtain-
able through jurisprudence, if not finalized as cor-
rect, cannot really help in understanding the Quran
in any conclisive or complete manner.

With regard to a correct narrative, we define it
s one whose narrator was a Shi'ite and a just per-
son. It does not always represent any finality for
acceptance once and for uﬁ. It can be an unsubs-
tantiated statement by a reliable person. It may be
a proof in the context of jurisprudence but in the
exegesis of the Quran it does not necessarily repre-
sent any conclusive evidence. Only correct and
substantiated narrations, which contain no implicit-
ness, can be used to determine a sense as conveyed
in the Quran. Other Traditions are at best worth
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mentioning and no more.

With these reiterations | conclude, hoping
that the criteria suggested will be useful in under-
standing the Book of God, thar is, the Quran,
which represents enlightenment and claricy, pin-
pointing the straight and righteous path for our
guidance,

S ek Dy 4T G 80 B LT b
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“Ob followers of the Book! Indeed Our
apastle bas come to you malking clear to you wuch
of what you concealed of the Book and prassing
over much; mdeed, theve bas come to you light
and a clear Book from God. " (5:15)

Finally, T am really hopeful that all of us will
diligently endeavour to seek enlightenment as God
enjoins us in the above verse. As it says, the Quran
has come from God with all its illuminating and
clear teachings, helpful in promoting safe, secure
and peacelul ways [g:r mankind, This is in order to
enable human beings to act with rectitude, so as to
deserve God's blessings and not for acting in an
self-sceking manner. T.et us hope that we all wii'l}
make use of the Quran in response to the invitation
in the abovementioned verse.

Question 2: With regard to explaining and in-
terpreting the Quran, there is the question of one's
propensity to opinion. Usually the exepesists in the
past have been known to have considered various
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aspects of philosophy and other branches of know-
1;;53:: anl Ftarning, Unfortunately, however, they
seldom considered the Quran in the context of
sociology, The fact that today we find the sociolo-
gical approach to Quranic exegesis is on the in-
crease could have been prompted by the very rare
attention paid to it in the past. What has been truly
and distinctively highlighted in the earlier inter-
pretations was the Quran’s ability to inculcate and
direct steadfast faith as well as universal outlook in
man. However, the previous interpretations did not
fully reflect the Quran’s conceptualization of an
Islamic society. Now, so much attention has been
paid to the sociologieal aspects of Islam that revolu-
tionary inferences have come to be drawn in a
predominant sociological context.

In the above context, the question arises as to
whether or not a philosopher or any other learned
intellectual (who is not an agnostic) tends to pro-
ject personal opinions in drawing inferences from
the Quran, so as to give the interpretations 4 per-
sonal bias, At the same time, what could be done
to compensate for lack of attention to Islamic
sociology in the past?

Ayatullah Beheshti: | submit that my preced-
ing explanation distinctly covers the question just
posed and similar others, as well, Whatever a
philosopher or a gnostic or even a novice postulates
as an interpretation of the Quran is included in the
viewpoint discussed in response to the first ques-
tion. It is quite possible that a philosopher or a
gnostic may discern something not perceived by
peaple of lesser calibre If so, there is no justifica-
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tion in condemning the high-calibre thinker's in-
terpretation as an opinionated or biased one.

One must always try to ascertain as to whe-
ther or not a particular interpretation is in con-
formity with the Quran. If it does, the interpreta-
tion should be as acceptable as the Quranic passage
itself. 1f it does not conform to the letter and spirit
of the Quranic yerse, then obviously it is unaccept-
able. In the latter case, the interpreter could at best
claim that the Quranic verse had created a cerrain
impression on him.

In view of whar has already been said, the
correct approach lies in neither rejecting nor
accepting an interpretation straight away, For if
we go by merely personal and social standing or
fame of a philesopher or gnostic, respected for his
ethical conduct, and accepts whatever he says,
then, we may well be proven wrong, It is essential,
therefore, to apply the standing eriteria for evaluat-
ing an interpretation. Once it has been properly
evaluated, one can proceed with the assessment of
the extent to which it is worthy and acceptable.

If a philosopher or gnostic or a moralist has
come up with something a!lcf;cdl » meaningful, but
on serutiny found to be invalid i;c should be told
that his finding was no more than a speculation
which is not proper for Quranic exegesis.

In my book, Kbuda as Didgabh Quran (God
from the Quranic Viewpoint), | have made a
detailed and explicit appraisal of an example of
speculative interpretation or exegesis. It concerned
a Quranic verse which was interpreted and com-
mented upon by no less personages than Sadr al-
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Din Shirazi (d. 1050 AJH.L. or 1640 AD.),
opularly known as Mulla Sadra, Ibn Sina
Avicenna) and Khwaja Nasir al-Din Tusi {(d. 672

AHL./1274 AD.) from both philosophical and

scientific points of view.

My assessment showed that the interpreta-
tions or observations given by the abovementioned
outstanding scholars of their times and similar
others ]:u:Fgra.': them concerning the Quranic verse
were inappropriate for unreserved acceptance, The
verse in question was:

10 55 5 e 3 9T T
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“We shall show them Our signs upon the hort-
zons and within their bearts until it becomes guite
clear to them that it is the Truth. Does not your
Lord s?:fﬁﬁe since He is Witness over all things?”
f 1:53

The abovementioned philosophers and gnos-
tics interpreted this verse, so as to attribute the
pronoun ‘it’ in ‘it is the Truth' (anna I'hagq) to
God, whereas, based on the Quran's external
characteristics, it should have been taken to refer
to the Book mself. Consequently, the substantial
observations in this regard made by Mulla Sadra,
Ibn Sina and Khwaja Nasir became rather irrelevant
to this verse. :

The great esteem and deference 1 have for Ibn
Sina, Khwaja Nasir and Mulla Sadra have not
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prevented me from eriticising them. 1 did so
emboldened by the faet that Quranic exegesis was
involved and not by treati philosaphy rather
lightly. Whatever might have been the philosophy
behind their respective interpretation, it was not
substantiated by the Quranie verse in question.

Now, 1 should refer to your supplementa
question about how to cover the gap in Quranic
exegesis from the sociological point of view since
the exegesis in the past concentrated on philo-
sophy, gnostic learning and ethics.

It is true that Islam constitutes the way for
individual self-improvement and there can be
several dimensions to this process. Due attention to
the individual and social development aspects
should have been given on a continuing basis. After
all, Tslam does not envisage any single dimensional
enhancement of ind ividua% qualities.

On the contrary, human beings possess the
capability for appropriate sclf-improvement and
evolution towards excellence at the societal level,
as well. Na doubr, the sociological problems should
be given the importance at all times and their
relevance to the Quran should never be overlooked.

In the present era, the need is urgent for an
appropriate interpretation of the Quran in relation
ta the Islamic societal requirements and problems.
Since efforts in this direction were lacking in the
115151, we can find no grear assistance from the ear-
ier interpretations. We must, of course, investigate
further and very diligently, too.

As pointed out earlier, one should compre-
hend the recurring subjeet of all the Quranic verses,
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i.e. the human being, in its varied dimensions, This
will also mean identification of the material relevant
to a sociolopical understanding of the Quran,
including the individual relationship with the
society (and vice versa) and its intricate variations
mentioned in the Quranic verses. This will enable
appropriate and comprehensive identification of
the verses concerning individual and societal
development. Just as the ancient savants excelled
in perceiving the intricacies of certain Curanic
verses from the philosphical, intellectual and moral
standpoints, the modern exegesists can try to do
the same in an evolutionary manner in the sociolo-
gical context.

Today's readers of the Quran should be parti-
cular about acquiring broader understanding of its
sociological framework, With presence ot mind,
they should try 1o discern the meaning and signifi-
cance of the Quranic indications concerning mat-
ters of sociological importance. Alsa, they should
tell others about their findings. Care should be
taken to avoid projecting or superimposing one's
own views or opimions on the Quranic verse. Above
all, the interpreters or exegesists should recognize
the fact that what they deduce may not represent
the ultimate in exegesis; there can be other
SUpErior interpretations.

Question 3: To what extent and in what way
does the procedure employed (in various Inter-
pretations of the Quran) with regard to comparing
non-Islamic ideclogies or schools of thought, be-
come permissible? For instance, you participated
in a debate on Islam and existentialism, which was
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uite interesting. It pinpointed the need for a
thorough grasp of the new schools of thought vis-a-
vis the ideological framework of Islam. According-
ly, to what extent arc we free o compare any
relevant non-Islamic interpretation of problems
with that of our own versions of the relevant
Cluranic verses?

Ayatullah Beheshti: On the whole, there i
hardly any doubt that followers of any particular
school of though encountering the beliefs and con-
victions of others are bound to raise and answer
questions on the basis of their own ideology.

In connection with a logical and adequate
study of the Quran, | have considered whar other
schools of thoupght, such as existentialism and
similar ones have propounded concerning human
beings and their relationships,

In doing so, 1 took it upon myself to fully in-
vestigate and understand these non-Islamic schools
of thought and identify the problems answerable
an the basis of the Quran. Reference to the Quran
should not be affected by any preconceived notion
of finding the same solution to a problem as in-
dicated by the relevant modernistic school of
thought. This happens when one accepts existentia-
lism and proceeds to justify the same from the
Quran, which procedure is fraught with great
danger of deviation in the understanding and inter-
pretation of the Quran,

The correct procedure is to first examine the
new schools of thought such as existentialism, with
a view to finding out if any interesting problems
are dealt with and solutions proposed 1n it. Then
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only one should refer to the Quran to see whether
or not a comparable problem and its solution are
mentioned in it — in positive or negative terms.

The comparison should be done with an open
mind so that we exclude any personal bias or pre-
judice from the comparative study, However, this
principle has often been ignored to the disadvan- -
tage of Islam and irs school of thought. For in-
stance, we see people intellectually acquainted
with Marxism. Marxism, with its philosophical and
socioeconomic  justifications, concludes that
private ownership of property or wealth is one of
the most important lactors in alienation of seli-
estranged indwiduals from one another and adverse
transformation of the humanity of mankind. If it
is intended to eliminate the adverse conditions aris-
ing from the prevalence of personal and private
ownership of property, the only way is to do away
with all kinds of persenal and private ownership.

They contend that the very idea of personal/-
private ownership necessarily involves a kind of
man's decline from the pre-eminence of the human
position. This argument represents an admixture
of intellectual, ethical and socip-economic views,
such as Marxism has brought into being.

‘Some like this Marxist theory to begin with.
Then they search for evidence in the Quran to sup-
port the Marxist approach. They come up with
verses like:

“Everything in the beavens and the earth
helongs to God.

They interpret the meaning to suit their pre-
con ceivenfr notions. They say that the Quran
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teaches that whatever exists in the earth and in the
heavens belongs to God, Thus, they hasten to con-
¢clude thar personal and private ownership is out of
the gquestion!

Again, the above Quranic interpretation is
based on paraphrasing of the verse by way ol
deviation. It ingic;ltf:r-: that one has negated private
ownership lirst in his own mind and EEEH searched
for Quranic justification, Clearly this is a case of
simultaneous deception (or even self-deception).

On the other hand, a person who wants to
compare Marxism with Islam may be expected to
set out with a pesitive spirit and intention to de-
tine the Marxist approach to private ownership as
a basically negative concept. He tries to know
whether or not Islam or the Quran rule out
privatc ownership, If he finds rhat Islam; too, is
averse to private ownership, he becomes inclined to
accept the relevant Marxist theory. If not, he
rejects the Marxist interpretation or assessment.

(If he happened to remain aware of the Quran
in an incomplete way, any hasty endorsement by
him of the Marxist theory would reflect deficient
comparisons! )

If we deduce from the Quran in the manner
indicated above, there will be no difficulty, so long
as one does not sct out to justify wharever has
appealed to him in the first instance,

Mo doubt, we can study the new philosophical
intellectual, ethical and socio-economic and per-
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tackled and solutions produced by them. Then it is
quite natural to refer to our own school of thought
and see what it says on the matter. When consult-
ing the Quran we should not expect beforehand
it either approves or condemns the question under
examination, just as we should not let any inclina.
tion on one's part for the new theory affect the
procedure of verification.

That sort of objective spirit is very desirable
in productive investigation or comparative study.
In this process we may well find that many prob-
lems tackled by the new schools of thought have
been dealt with in the Quran nearly fourteen cen-
turies ago, provided one is not biased or prejudiced
to start with. But if we only approach the Quran
for seeking its backing to a particular issue, this is
dangerous and will more than likely cause us to
deviate.

Question 4: In this discussion you have en-
dorsed the leadership of the Prophet and the
Imams as well as the others capability to lead in
the marter of deducing from the Quran, What kind
of leadership the others can offer in respect to
understanding the Quran? Are all the various inter-

retations given by a socio-political leader, who has
ully assimilated the Quran, acceptable in prin-
ciple? To what extent can they be ranked as de-
puty Imam or just a religious leader?

Ayatullah Beheshti: This question has no
direct bearing on what we have discussed. It is
relevant to the Imamate and Islamic leadership
from the Shi‘ite point of view. It converges on the
siruations as of the lifetime of the twelfth Imam
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and his subsequent (and continuing) occultation,
In the relevant discussions, we have dealt with
these matters in sufficient detail. Now 1 can ex-
plain briefly that any kiad of independent leader
should be just in pdftde Lyt '
His leadoght
iftibad (dictardl
dence) and o
His sense of |
ing of affairs 2§
ledgeability in Aiga
ments.  Accord g
Imam’s accultat

o

[Zious jurispru-
fmeing idealogist

e in his handl-
aylisc and know-
B Lasic require-

Yot the twelfth
turally broader
tnees from the Quran
on the basis of the leadership qualities mentioned
above In a manner superior to those who lack these
qualities,

However if a leader discharges his duties un-
der the guidance of a superior leader, it is not
necessary that he should be a srujtalbid. For he can
always consult with his superior.

Question 5: The universe and the Quran have
something in common. That is they are both God's
creations, The more humanity progresses in the
direction of identifying the universe, the less will
be their ignorance. The universal laws, being eter-
nal, are not susceptible to change. It is the status of
human awareness which changes with every
advancement of knowledge concerning the universe.
The Quran represents the unchanging universal
laws for us all and for all ages. Accordingly, should
we not consider the Quran as part of the inexor-
able sratues of the universe?
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Ayatullah Beheshti: Clearly there are indica-
tions in the Quran, the understanding of which has
a direct relationship with the evolution of human
thinking. However, this is not in the sense that any
progress in human knowledge should necessarily
alter a Muslim's understanding of the Quran or
comprehension of the Quran should keep pace
with mankind’s knowledgeability about the
universe.

Question 6: There are matters which have not
heen clarified in the Quran. For example it does
not specify a rirual ‘Fm}rtr cvele. Also it does not
say that one should perform two eycles in the
morning and three in the evening. There are similar
other matters relevant to, but not specified in, the
Quran. It may not be always possible to tap the
Quran for answers to every kind of question. It is
not necessary, therefore, to follow what the Prop-
het and the Imams have established as traditions.

Ayartullah Beheshti: This guestion, too, is not
quite relevant to our present discussion, except in
so far as it represents onc of our current problems.
I will try to answer it as concisely as possible.

Actually, the guestions pertain to those who
seek to identify Islam from practically one source,
that is, the Quran. The Quran’s relationship with
the Sunna (Traditions) is based on the position
that the Book contains two kinds of verses: First,
those which are understandable without reference
ro traditional explanations and second, those
which cannot be understood without the guidance
of the Traditions. The understanding of the latter
category of the Quranic verses is allied to the
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Traditions. Accordingly, the process of identifying
Islam depends on an evaluation of the traditiona
interpretations, too.

Moreover, detailed explanations of the duties
and obligations under Islam cannot be expected to
be found in the Quran, In fact, the formulation of
the Islamic laws and regulations has been a process
not dependent solely on the Quranic framework.

In the above context, a question arises as to
whether or not all the divine revelations through
the Prophet are contained in the Quran. It is pos-
sible that t het received divine revelation

other than ghos rporated in the Quran, The
latest mscMhL rd involving data from
both the §hi‘ite™ang Sunnisgurces clearly shows
thar the I% iispirations '%d:d beyond
those of the Qurdfi., gl . )
Then one copsiders_why ’h@;}l re fons
of the Prophet ha% t.been collectedsgnd incor-
porated in the Quran, 4 & e, ﬂ“‘\

It would appear thar t delies in the
factual position that the content? & Quran
commonly reflect the procedural quality®ypical of
the miracleJike nature of the Quranic revelations.

There have been other revelations, too, which
are gualitatively unlike those of the Quran. These

*,ﬁe inspired by God, hut rh::f/ are not the same as
thatsof the Quran. We should try to identify and
Jug, understand . both these kinds of prophetic revela-
tions. This can be Bgpe in the process of research

h find evidence in s rt of our comprehensive
" m{ standing of thie, Quran.
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